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Introduction

Within Christianity, Mary, Jesus’ mother, 
has long been a source of adoration and 
interest. Her „fullness of grace” has 
drawn particular attention as a trait of 
her character. This idea contends that 
Mary was specially chosen and prepa-
red by God to bring the Son of God in-
to the world. It is based on the New Te-
stament account of the Annunciation. 
Throughout Christian history, the con-
cept of Mary’s fullness of grace has been 
a topic of theological discussion and de-
bate, with ramifications for discussions 
about Mariology, soteriology, and other 
topics. The concept of Mary’s fullness of 
grace has inspired and aroused debate 

among theologians and believers alike 
because it argues that she was specially 
selected and prepared by God to bring 
the Son of God into the world.

Though the idea of Mary’s fullness of 
grace has a long tradition, it is neverthe-
less the focus of theological discussion 
today. Some theologians have stressed 
Mary’s unique place in salvation histo-
ry, contending that it was only by the 
fullness of her grace that she was able 
to carry the Son of God and complete-
ly take part in his redemptive mission. 
Others have been more circumspect, 
pointing out that it can be challenging 
to articulate the concept of fullness of 
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grace and that it could be problemat-
ic if it indicates that Mary was sinless 
or divine. The idea of Mary’s fullness 
of grace is still a hot topic in modern 
Christian theology despite these disa-

greements. We intend to investigate the 
concept’s biblical roots, early Christian 
growth, and continued theological sig-
nificance from the lenses of Aquinas in 
this article.

Aquinas’ Concept of Divine Grace

Divine grace is the gratuitous gift of 
God whereby He moves the subject of 
the gift to know or will or act. It is al-
so a habitual gift infused into the soul, 
by which man is aided by God’s gra-
tuitous will. As a result, it becomes mo-
re appropriate for God to supply more 
for those He loves in order for them to 
acquire supernatural goods than for the 
creatures He loves in order for them to 
acquire natural goods. Furthermore, 
through this gift, He lavishes upon in-
dividuals’ specific forms and capacities, 
which are the principles of operations, 
in order that they may be disposed to 
the divine will of their own accord. As 
a result, the movements by which He 
moves natural creatures become natu-
ral and simple to creatures, as stated in 
Wisdom 8:1: „She (...) arranges every-
thing in a lovely manner”. He imparts 
certain forms or mystical characteristics 
into those He moves toward attainment 
of supernatural good, so that they may 
be turned by Him sweetly and speedily 
to earn eternal good1.

To further clarify the concept of 
grace, let us differentiate it from virtue. 
According to Aristotle, virtue is the 
disposition of what is perfect, and by we 

conceive perfection as one’s disposition 
in accordance with his essence2. Since 
everything is arranged in accordance 
with what is appropriate for its nature, 
it follows that a thing’s value has some 
connection to an underlying nature. 
However, it is clear that human virtues 
result in a man being appropriately dis-
posed in relation to his form. Grace on 
the other hand is according to 2 Peter 
1:4: „He has given us most great and 
most precious promises; that by these 
you may be made partakers of the Di-
vine Nature”, infused virtues position 
man in a higher manner and towards a 
higher end and, as a result, in relation to 
some higher nature, i.e., in relation to a 
participation of the Divine Nature. We 
are considered sons of God who have 
been reborn in the light of getting this 
nature3. Also, while virtues reside in the 
powers of the soul, grace resides in the 
essence of the soul. The fact that grace 
comes before virtue means that it has 
a subject that comes before the powers 
of the soul, making it part of the soul’s 
essential nature. Because just as man 
shares in the divine knowledge through 
the virtue of faith and shares in the di-
vine love through the virtue of charity 

1 S. th., I-II, q. 110, a. 2, co.
2 Aristotle, Physics VII, 17.
3 S. th., I-II, q. 110, a. 3, co.
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with his will and willpower, so too does 
he share in the Divine Nature with his 
soul in a like manner through a specific 
regeneration or re-creation4.

From this definition above we can 
deduce that Mary received the divine 
gratuitous gift to know, will and act 
supernaturally, with specific forms and 
capacities, which are the principles of 
operations, in order that she may be dis-
posed to the divine will of her own ac-

cord. The grace she received empowered 
her to be full of virtues and to act nat-
urally to the perfection of her substance 
and the grace also made her act super-
naturally in relation to God’s will. The 
fullness of her virtues is in her power 
but the fullness of the grace gifted to 
her is in her substance. The angel hailed 
Mary as full of grace, let us explore the 
meaning of that.

The Fullness of Divine Grace in Mary

Now that we have an idea of what Ma-
ry was gifted under the name „grace”, 
it is fitting we proceed further to exa-
mine what the angel meant by „full of 
grace” (Luke 1:28), and the extent of the 
fullness of her grace. For Aquinas, to 
possess something fully is to acquire it 

wholly and perfectly5. Now let us explo-
re the concept of fullness under the len-
ses of perfection as defined by Aquinas. 
Then the types of perfection, the nature 
of the fullness of Mary’s grace, the de-
grees of perfection and the most fitting 
place for Mary among creatures.

The Concept of Perfection
So, what is perfection for Aquinas? Ac-
cording to Thomas, it is „that which is 
excellent in itself, lacking nothing that 
pertains to it”6. He contends that every-
thing aspires to perfection and that this 
effort shows that they share in God’s 
perfection. In other words, everything 
is „perfect” to the degree that it exhi-
bits the excellence of God. According 
to Aquinas, God, is „the first cause, the 
ultimate end, and the absolute model of 
all perfection”, He is the source of all 
perfection7. The Angelic Doctor con-

tends that since God is the foundation 
of all perfection, our ultimate aim as 
beings is to pursue union with God in 
order to experience perfect happiness. 

Aquinas defined perfection as 
the condition in which an entity has 
achieved all of the features and char-
acteristics required for its proper oper-
ation as well as a complete realization 
of its nature. According to its essence, 
a perfect entity has no deficiencies8. Ad-
ditionally, perfection is attained when a 
being has realized all of its potential and 

4 S. th., I-II, q. 110, a. 3, co.
5 S. th., III, q. 7, a. 9, co.
6 S. th., I, q. 4, a. 2, co.
7 Ibidem.
8 De Veritate, q. 21, a. 1.
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evolved into everything it was intended 
to be. When all of an entity’s potential-
ities are completely realized, perfection 
is the fullness of being9. In addition, 
Aquinas argued that goodness origi-
nates from perfection, which is both the 
ultimate objective of all things and the 
source of all goodness. Since perfection 
is the condition in which every being 
have fully realized their inherent abil-
ities and has become everything that 
they were meant to be, it is the ultimate 
goal toward which everything tends10. 
Realizing potential and aligning one’s 
will with the heavenly Will are two oth-
er ways that perfection can be attained. 
Aligning one’s will completely with the 
divine Will, in which all thoughts and 
deeds are in conformity with God’s de-
sign, is what it means to be perfect11.

Furthermore, an entity reaches per-
fection when it is without any flaws 
and has attained the fullness of its es-
sence. When a subject has accomplished 
everything required for it to operate 

properly and has realized its full poten-
tial, it is said to be perfect12. Aquinas 
also defined perfection as the condition 
in which an entity has realized its com-
plete potential and is entirely true to its 
nature. When something reaches its full 
potential and becomes everything it was 
intended to be, it is perfect13. Aquinas 
believed that an entity can only reach 
completeness when it is completely at 
peace with both itself and its surround-
ings. When an entity is completely in-
corporated into its natural surroundings 
and is operating in perfect harmony 
with its circumstances, it is perfect14. 
Thomas holds that an entity reaches 
perfection when it possesses all of the 
traits and characteristics required for it 
to operate properly. When an object has 
everything, it requires to accomplish its 
goals and realize its full potential, it is 
perfect15. According to Aquinas, an en-
tity has attained perfection when it has 
fulfilled its ultimate goal and complete-
ly assimilated into divine providence16.

On the Principal Way of Fullness
Wholeness and perfection can now be 
interpreted in terms of their „intensi-
ve” quantity; for example, we might say 
that a man has height fully because he 
possesses as much of it as is naturally 
possible in him17. Christ possesses grace 

to the fullest extent in the most perfect 
way it can be had. The indication of this 
is the proximity of Christ’s soul to the 
origin of grace (His Divine Nature). A 
recipient gets more the closer it is to the 
inflowing cause. As a result, God’s gra-

9 Scg, I, c. 22.
10 S. th., II-II, q. 184, a. 3, co.
11 S. th., I, q. 2, a. 3, co.
12 De potentia, q. 3, a. 8.
13 S. th., I, q. 4, a. 1.
14 De veritate, q. 21, a. 1.
15 S. th., I, q. 39, a. 8, co.
16 S. th., I, q. 42, a. 1, co.
17 S. th., III, q. 7, a. 9, co.
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ce is most abundantly shown to Christ’s 
soul, which is most closely connected 
to God than any other rational creation 
(angelic or human)18. The implication 
in the context of our research is that 
the strongest and closest tie between 
creation in its entirety and the Divine 
Nature is the hypostatic union. By the 
reality that Mary is also full of grace, it 
implies that the maternal relationship 
between Christ and Mary is the second 
strongest and closest relationship not 
only to humanity but to all creatures 
(angelic creatures included).  

Let us examine briefly the hypostatic 
union which is the strongest and nearest 
relation to the Divine Nature. At first 
inspection, it might seem preferable to 
conceive of Christ as completely simple 
or incomposite. As Thomas explains in 
the Summa theologiae I, q. 3, every di-
vine individual is simple, and Christ 
is divine. As a result, the simplicity of 
Christ seems to be implied by the in-
tegrity of his divinity. The integrity of 
his humanity would appear to be com-
promised if we insisted on this issue. 
For starters, if Christ is only divine, 
he is unable to possess human essence; 
consequently, he is unable to be human. 
Furthermore, since humans are in-
herently made up of a variety of parts, 
Christ cannot be simple or without any 
parts in any manner. To give clarity to 
this, Aquinas said: „The person or hy-
postasis of Christ can be considered in 
two ways. The first way is according to 
the way it exists in itself. And in this 
way, it is complete as is the nature of the 

Word. The second way is according to 
the way it exists as a person or hyposta-
sis that subsists in some nature. In this 
way, the person of Christ subsists in two 
natures. Whence, although there is only 
one subsisting thing in this case, there 
is nonetheless a plurality of manners of 
subsistence. And thus, he can be called 
a composite person, in so far as he is one 
thing subsisting in two ways”19.

A supposit can be viewed in two dif-
ferent ways. At first, we merely think of 
it as something that is existing, regard-
less of the essence or natures in which it 
is existing. For instance, we can ignore 
the reality that Christ exists as both 
God and a human being and simply 
think of Him as a person who exists20. 
In the second method, we regard a sup-
posit to be real in some sense. Christ is 
one such illustration of a being that is 
both divine and human. When we con-
sider Christ in the second sense, that is, 
in light of how He subsists Himself, we 
must categorize him as composite, the 
union of His divine and human natures 
in His person.

The concept of Christ’s composite-
ness cannot be completely appreciated 
without also understanding Christ’s 
non-compositeness. Near the conclu-
sion of the passage, Thomas clarifies 
his statement that Christ is simple in-
sofar as He exists in Himself by using 
the phrase “one subsisting thing”. This 
should be understood as follows. Christ 
exists, and He does so because He is 
the Word. He derives His absolute ex-
istence – His existence as understood 

18 Ibidem.
19 S. th., III, q. 2, a. 4, co.
20 D. Legge, Thomas Aquinas on the Incarnation: An Introduction, Ave Maria Press, 2017, p. 23.
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apart from any character – not from His 
human nature (otherwise he wouldn’t 
have existed prior to becoming human) 
but rather from His status as the divine 
Word. But the Holy Word itself is very 
simple. Christ is therefore simple in 
Himself. This simplicity fits with the 
structure we’ve already talked about. 
Christ is a supposit because of just one 
of His natures, but that doesn’t mean 
He doesn’t have another21.

Thomas, therefore, believes that 
Christ is a composite, and because of 
this, he is able to respond to a particular 
argument that questions the consistency 
of Christ’s godhead. Christ is composite 
in that he possesses two natures, allow-
ing him to possess a human nature and 
all of its components. This preserves the 
purity of Christ’s humanity. Addition-
ally, the integrity of Christ’s divinity is 
preserved because this composition is 
one of the natures present in the entire 
individual rather than a composition of 
the Divine Nature22. Aquinas adds to his 
fundamental theory to make it more ap-
propriate by asserting that the hypostat-
ic union produces a composite person. 
Aquinas emphasizes that the union of 
natures in Christ is not a blending or 
mixture of the two, but a subsistence of 
one nature in another23. The hypostat-
ic union involves the communication of 

attributes or properties between the two 
natures of Christ24. Aquinas stresses that 
the hypostatic union is a mystery that 
human reason cannot fully grasp25.

Having argued that is the fullness of 
grace, let us see why Mary is said to be 
favoured with full grace. In every genus, 
the closer a creature is to the principle, 
the greater the role it has in the effects 
of that principle. For this reason, Dio-
nysius claims in that because angels are 
closer to God than mortals, they have a 
bigger share than men in the effects of 
Divine goodness26. According to John 
1:17, „Grace and truth came by Jesus 
Christ”, which means that Christ is the 
principle of grace in both His Godhead 
and humanity. However, because He 
inherited His human nature from the 
Blessed Virgin Mary, Christ is clos-
est to her in terms of His humanity, 
Christ’s humanity is the instrument for 
the dispensing of grace and since Mary 
is the closest to the human nature of 
Christ, she receives the most. She was 
therefore entitled to receive more grace 
than other people27. This argument ex-
plicitly reveals how Mary possesses full 
grace than other mortals but it is not so 
obvious yet how her grace exceeds those 
of the angels.

To demonstrate even further that 
Mary’s grace outranks every other cre-

21 N. Kretzmann, E. Stump (ed.), The Cambridge Companion to Thomas Aquinas, Cambridge Universi-
ty Press, 1993, p. 256.

22 G.R. Evans, Aquinas and the Nicene Creed: An Introduction to the Philosophy of Religion, Continuum 
2003, pp.135-138; see also M.A. Gillespie, The Theological Origins of Modernity, University of Chi-
cago Press 2008.

23 D. Legge, Thomas Aquinas on the Incarnation: An Introduction, p. 28.
24 Ibidem, p. 37.
25 Ibidem, p. 38.
26 Coel. Hier. IV.
27 S. th., III, q. 27, a. 5, co.
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ated person, this argument of Aquinas 
seems adequate. God provides to each 
person in accordance with the reason He 
elected them. According to John 1:16: 
„Of His fulness, we have all received”, 
Christ in His humanity is to have such 
a fulness of grace that poured from Him 
into everyone because He was predes-
tined and elected to be „predestined the 
Son of God in power (...) of sanctifica-
tion” (Romans 1:4). This was due to His 
human nature being predestined and 
chosen. The Blessed Virgin Mary, on 
the other hand, was given such an abun-
dance of grace that she is the closest of 
all to the Giver of grace. As a result, she 
carried within her the One who is the 
fullness of all grace, and by bringing 
Him into the world, she in a sense dis-
tributed grace to everyone28. So, Mary is 
the created person with the fullest grace 
even above the angels firstly she was des-
tined to do so, secondly, she carried the 
Principle of grace Himself.

When it comes to natural things, the 
matter is initially perfectly disposed, for 
example when it is disposed for a par-
ticular form. The second is the perfec-
tion of the form, which is even better 
since the heat that emanates from fire 
is more perfect than the heat that is di-
rected toward the fire. Thirdly, there is 
the perfection of the result, as when a 
fire has attained its own location and 
has achieved all of its qualities to the 
highest degree. Applying this principle, 
Aquinas said: „In like manner, there 
was a threefold perfection of grace in 
the Blessed Virgin. The first was a kind 

of disposition, by which she was made 
worthy to be the mother of Christ: and 
this was the perfection of her sanctifi-
cation. The second perfection of grace 
in the Blessed Virgin was through the 
presence of the Son of God Incarnate in 
her womb. The third perfection of the 
end is that which she has in glory. Like-
wise, as regards the «virtue» of grace, 
He had grace fully, since He had it for 
all the operations and effects of grace; 
and this, because grace was bestowed 
on Him, as upon a universal princi-
ple in the genus of such as have grace. 
Now the virtue of the first principle of 
a genus universally extends itself to all 
the effects of that genus; thus, the force 
of the sun, which is the universal cause 
of generation, as Dionysius says (Div. 
Nom. I), extends to all things that come 
under generation. Hence the second 
fulness of grace is seen in Christ inas-
much as His grace extends to all the 
effects of grace, which are the virtues, 
gifts, and the like”29.

Lastly, on this point concerning the 
fullness of the graces received by Mary, 
it would seem she did not receive all 
graces because God will not give her 
graces she will not put into use as it will 
be useless to her purpose. Responding 
to this, Aquinas said Mary received all 
the graces even if she will not use them 
but it befitted her status, citing an in-
stance he quoted Luke 2:19 „But Mary 
kept all these words, pondering them in 
her heart”. But she had not the use of 
wisdom as to teaching: since this befit-
ted not the female sex, according to 1 

28 S. th., III, q. 27, a. 5, ad. 1.
29 S. th., III, q. 27, a. 5, ad. 2.



278

Valentine Aghoghophia Ovie

Timothy 2:12: „But I suffer not a wom-
an to teach”. The use of miracles did not 
become her while she lived: because at 
that time the Teaching of Christ was to 

be confirmed by miracles, and therefore 
it was befitting that Christ alone, and 
His disciples who were the bearers of 
His doctrine, should work miracles30.

On the Possession of the Fullness of Grace
One can interpret the fullness of grace 
in two distinct manners: firstly, on the 
part of the grace itself and secondly, on 
the side of the one who is graced. The 
first distinctive way is when the peak of 
grace is reached in terms of essence and 
power, it is deemed to be the fulness of 
grace since it is possessed in its highest 
conceivable perfection and in its fullest 
expansion to all of its manifestations. In 
this light, it is exclusive to Christ to be 
entitled to this fullness of grace31. For 
He is the zenith of grace; the length, 
width, height and depth of grace. No 
grace is received if it is not from Him, 
He is the principal source of grace.

In the second distinctive manner, 
Thomas cited Ephesians 4:1 „But to 
each of us is given grace according to 
the measure of the giving of Christ” 
to express his point. One is deemed to 
have the fulness of grace when the per-
son fully demonstrates it according to 
his divinely designated circumstance, 
whether as regards intensity because 
grace is intense in the person to the 
extent assigned by God, or „as regards 
power” because the recipient has the as-
sistance of grace for all that is associated 
with his office or state32. And this full-
ness of grace is not proper to Christ but 
is communicated to others by Christ. 

The most appropriate person or the 
highest person this second way is proper 
to is Mary. This is because she has the 
highest designated office or status as 
the mother of God. So, in this sense, 
Mary possesses the fullness of grace 
that God designated to other creatures 
angelic or human save His human  
nature.

Mary is referred to as being full of 
grace, but not in terms of grace itself 
– since she did not possess grace in its 
highest possible excellence – nor in 
terms of all the effects of grace. Rather, 
she is referred to as being full of grace 
in terms of herself, meaning that she 
had enough grace to fulfil the role that 
God had assigned her, namely that of 
being the mother of His Only-begotten. 
Stephen is sometimes referred to as be-
ing „full of grace” because he possessed 
enough grace to be a suitable minister 
and witness for God, offices to which he 
had been appointed33. And the same is 
true for other people, for instance, the 
angels and in this instance the Sera-
phim may be said to possess the fullness 
of grace. One is greater than another 
in this fullness, depending on wheth-
er they were divinely predestined for a 
higher or lower position and Mary oc-
cupies the top of the ladder. 

30 S. th., III, q. 27, a. 5, ad. 3.
31 S. th., III, q. 7, a. 10, co.
32 Ibidem.
33 S. th., III, q. 7, a. 10, ad. 1.
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The Finiteness of the Grace in Mary

Despite that there is the fullness of gra-
ce in Mary according to her office or 
status, there is some finiteness of gra-
ce in Mary, on this point Thomas said 
„grace is something created in the soul. 
But every created thing is finite, accor-
ding to Wisdom 11:21: «Thou hast orde-
red all things in measure, number, and 
weight». Therefore, the grace of Christ’s 
humanity is not infinite”34. Mary is a 
created being, therefore, in this way, 
Mary’s grace is finite. Arguing further 
on this point, Aquinas posited that ha-
bitual grace can be interpreted in one of 
two ways: first, as a being, in which case 
it must be a finite being because Mary’s 
soul is a creature with a finite capacity 
and, as such, the volume of grace is una-
ble to be infinite because it cannot be 
greater than its subject which is finite35. 
Second, it may be seen as a finite nature 
of grace received, but in this finiteness, 
the grace is poured out indefinitely be-
cause it contains everything that is pos-
sible with regard to that particular na-
ture of grace, and what is possible with 
regard to that nature of grace is not 
given to her in a set amount. In other 
words, Mary’s grace is limited in the 
sense that it is appropriate for her nature 
as human but limitless in the sense that 
she graced with all that is proper to her 
motherhood36.

Explaining further, the finiteness of 
grace in Mary, we will use what Aqui-
nas’ thought about the limitedness of 
grace in the human nature of Christ to 

further argue the finiteness of the grace 
of Mary. If Mary is full of grace, then 
there cannot be an increase of grace in 
her because she is full of grace accord-
ing to we to the manner already treat-
ed above. Now, a form might become 
incapable of growth in two different 
ways: first, from the subject; and sec-
ond, from the form itself. On the aspect 
of the subject, in fact, when the subject 
reaches the maximum extent at which it 
participates in this form, in accordance 
with its own manner, for example, if a 
jar of water is the subject and water is 
the form when the jar is filled to the 
brim, the form which is the water in 
this instance that not be increased, so in 
this instance it is limited.

In a second way, when a subject re-
aches the highest degree of perfection 
that this form is capable of having by 
nature, the prospect of growth is exc-
luded on the side of the form. For in-
stance, we may state that the heat of a 
fire cannot be raised because there is no 
higher degree of heat than what a fire 
can produce. Wisdom 11:21 states that 
Divine wisdom, like that of other kinds, 
decides the appropriate measure of gra-
ce: „Thou hast numbered, weighed, and 
measured all things”. And each sha-
pe has a measure that is determined in 
relation to its goal. because there is no 
place lower than the earth, and there is 
no gravity stronger than that of the gro-
und itself.

34 S. th., III, q. 7, a. 11, sc.
35 S. th., III, q. 7, a. 10, co.
36 Ibidem.
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Having these two ways in mind, let 
us apply them to the instance of Mary. 
The connection of the intellectual crea-
ture with God is the culmination of 
grace. However, there is no greater unity 
between God and the rational creature 
than that which exists in the individual. 
And hence the grace of Mary reached 
the highest measure of grace at concep-
tion as regards her body, the fullness of 
grace with the conception of Christ as 
regards her soul because she was unit-
ed with God in her womb. Hence it is 
clear that the grace of Mary cannot be 
increased on the part of grace. But nei-
ther can it be increased on the part of 
the subject, since only Mary had a di-

rect bodily connection with the human 
nature of Christ who has the fullness 
of union with the divinity of Christ in 
His person, Mary is the first beneficiary 
of the hypostatic union. Hence there 
could have been no increase of grace in 
her matter and soul while still on earth, 
seeing that she had reached her last 
end. But as regards men who are wholly 
wayfarers, their grace can be increased 
not merely on the part of the form, since 
they have not attained the highest de-
gree of grace, but also on the part of the 
subject, since they have not yet attained 
their end, meaning Mary attained her 
fullest end in her glorification in heav-
en.

Conclusion

We can infer that Mary was given the 
gratuitous ability by God to know, will, 
and act supernaturally, with particu-
lar forms and capacities, which are the 
principles of operations, in order to be 
naturally inclined to the will of God. 
The grace she received enabled her to 
act naturally in accordance with the 
perfection of her substance, to be full 
of virtues, and to act supernaturally in 
accordance with God’s will. Her power 
reflects the depth of her virtues, but her 
substance reflects the fullness of the 
grace that was bestowed upon her. 

Mary is said to possess grace ful-
ly because she has wholly and entirely 
all the graces that are given by God to 
every creature in the fullest receivable 

measure in comparison to other intel-
lectual creatures save the humanity of 
Christ and this is befitting of her office 
as the Mother of God. She had all grac-
es whether actively used or not. Mary 
acquired this privilege of the fullness of 
grace due to the proximity of her rela-
tion to Christ’s humanity. The fullness 
of her grace happened in three ways, 
as regards her body that relates to her 
Immaculate Conception, as regards her 
soul when she conceived Christ and the 
finality of her fullness of grace in her 
person as regards her glorification in 
heaven. The grace in her is finite in a 
universal sense because she has a finite 
nature, but as pertains to the graces she 
receives, it is in the fullness of measures.
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Pełnia łaski w Maryi według Tomasza z Akwinu

Słowa kluczowe: Maryja, Chrystus, Pełna łaski, Łaska, Tomasz z Akwinu

Szerszy teologiczny kontekst, w jakim 
Tomasz z Akwinu podkreślał znacze-
nie boskiej łaski w zbawieniu ludzkim, 
stanowi podstawę uznania wyjątkowe-
go miejsca Maryi w historii zbawienia 
i określenie jej jako pełnej łaski. W opi-
nii Akwinaty, wybór Maryi przez Boga 
na Matkę Bożą nie był niezależny od 
obfitości łaski jaką posiadała, co w dal-
szej konsekwencji umożliwiło jej pełne 
uczestnictwo w planie zbawienia Bo-
żego. Koncepcja pełni łaski w Maryi 
zakorzeniona w pozdrowieniu anioła 
i  w sformułowaniach dogmatu Niepo-
kalanego Poczęcia Maryi prowadzi do 

dalszych pytań: „Jeśli jest pełna łaski 
od samego początku, czy nie otrzyma-
ła łaski, gdy nosiła Chrystusa?”, a także 
„Czy fakt bycia pełną łaski oznacza, że 
w chwale w niebie nic nie zostało jej do-
dane?”. Niniejszy artykuł jest propozycją 
przyjrzenia się myśli Akwinaty na temat 
pełni łaski w Maryi. W artykule pod-
kreśla się trwałe teologiczne znaczenie 
tego konceptu dla współczesnej teologii 
chrześcijańskiej. W niniejszej propozycji 
wyjaśnia się złożone powiązania między 
łaską, wolną wolą a odkupieniem, pre-
zentując nowe spojrzenie na rolę Maryi 
w tradycji chrześcijańskiej.
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Filozoficznej Polskiego Towarzystwa Teologicznego oraz członek Naukowego 
Towarzystwa Tomistycznego i Polskiego Towarzystwa Tomasza z Akwinu, 
miłośnik dzieł i nauczania św. Augustyna, św. Tomasza z Akwinu i innych 
doktorów Kościoła. Wieloletni wykładowca w Wyższym Seminarium Misyj- 
nym Księży Sercanów w Stadnikach oraz w różnych uczelniach kościelnych 
Krakowa i okolic, współpracujący z wieloma czasopismami naukowymi, autor 
ponad 140 publikacji, w tym 18 książek. Swoją działalnością wspiera rodzinę, 
patriotyzm i pamięć o Żołnierzach Wyklętych, czyli Niezłomnych.

Konstanty J. Milancej – student filozofii na Uniwersytecie Kardynała Stefana 
Wyszyńskiego w Warszawie. Członek Naukowego Towarzystwa 
Tomistycznego. Do jego zainteresowań należą historia scholastycznej filozofii 
naturalnej i metafizyki.
Nr ORCID: 0009-0000-9575-8217

Valentine Aghoghophia Ovie – ks. mgr, związany z Zakonem św. Augustyna 
w prowincji nigeryjskiej (urodził się w Lagos w Nigerii). W 2012 roku uzyskał 
na Uniwersytecie św. Tomasza z Akwinu w Makurdi w stanie Benue licencjat 
z filozofii, a w 2017 roku na Uniwersytecie św. Augustyna w Jos, w stanie 
Plateau licencjat z teologii. Pogłębiając swoje naukowe zainteresowania 
studiował teologię uzyskując w 2022 roku na Uniwersytecie Kardynała 
Stefana Wyszyńskiego w Warszawie tytuł magistra teologii dogmatycznej. 
Obecnie kończy swoją rozprawę doktorską z teologii dogmatycznej. Ponadto 
od sześciu lat pracuje jako wikariusz w Archidiecezji Warszawskiej, zajmując 
się anglojęzyczną społecznością katolicką. Publikuje artykuły na tematy 
teologiczne związane z angelologią, kosmogonią, mariologią i epistemologią.

Tomasz Pawlikowski – dr hab., pracownik naukowy w Bibliotece Publicznej 
m. st. Warszawy – Bibliotece Głównej Województwa Mazowieckiego. 
Członek Naukowego Towarzystwa Tomistycznego. Opublikował kilkadziesiąt 
tekstów naukowych w formie artykułów, recenzji lub monografii, głównie  
z zakresu filozofii, z których największe znaczenie ma książka Prawda 
następstwem istnienia. Problem prawdy w interpretacji św. Tomasza  
z Akwinu (2013). Jest ponadto autorem 127 haseł w Powszechnej 
Encyklopedii Filozofii i 32 w Encyklopedii Filozofii Polskiej. Podejmuje także 
tematy związane z historią księgozbiorów.
Nr ORCID: 0000-0003-0618-611X



399

Ewa Agnieszka Pichola – dr, absolwentka Wydziału Filozofii Chrześcijańskiej 
Uniwersytetu Kardynała Stefana Wyszyńskiego. Doktorat z filozofii obroniła 
w Instytucie Filozofii Uniwersytetu Jagiellońskiego na podstawie rozprawy,  
w której analizowała dorobek Dietricha von Hildebranda z perspektywy 
obecności wątków modernistycznych w jego pismach. Interesuje się 
zagadnieniami z pogranicza metafizyki i psychologii, a szczególnie 
filozoficznymi podstawami koncepcji psychologicznych  
oraz antropologicznymi aspektami prawdy. 
Nr ORCID: 0000-0001-6078-7384

Magdalena Płotka – dr hab., profesor uczelniany w Katedrze Historii Filozofii 
Wydziału Filozofii Chrześcijańskiej Uniwersytetu Kardynała Stefana 
Wyszyńskiego w Warszawie. Pełni funkcję z-cy dyrektora Instytutu Filozofii 
oraz z-cy przewodniczącego Rady Dyscypliny Filozofia. Jest ponadto z-cą 
redaktora naczelnego Rocznika Tomistycznego i członkiem Naukowego 
Towarzystwa Tomistycznego. Zainteresowania naukowe M. Płotki skupiają się 
wokół średniowiecznej filozofii praktycznej, historii filozofii polskiej w XV  
i XVI wieku, paleografii łacińskiej oraz filozofii współczesnej. Jest autorką 
książek: Metafizyka i semantyka. Filozofia Jana Wersora (Warszawa, 2013), 
Filozofia jako praktyka. Myśl krakowskiego praktycyzmu w XV i XVI wieku 
(Warszawa 2016) oraz Tomasz z Akwinu o przyjemności, (Warszawa 2021). 
Publikuje w „Rocznikach Filozoficznych”, „Edukacji filozoficznej”, „Filo-sofiji”, 
„Roczniku Tomistycznym” i in. 
Nr ORCID: 0000-0002-6993-2178

Dominika Rejewska – studentka filozofii na Uniwersytecie Kardynała Stefana 
Wyszyńskiego. Pracę dyplomową poświęca zagadnieniom ontologii dzieła 
sztuki u Hansa-Georga Gadamera.

Jan Siwierski – studiuje na Uniwersytecie Kardynała Stefana Wyszyńskiego  
w Warszawie oraz na Warszawskim Uniwersytecie Medycznym. Do jego 
zainteresowań należą metafizyka, logika i filozofia nauki.

Antoni B. Stępień – prof. zw. dr hab., emerytowany profesor Katolickiego 
Uniwersytetu Lubelskiego. Głównym przedmiotem jego zainteresowań 
filozoficznych są trzy dyscypliny: teoria poznania, metafizyka i estetyka.  
W teorii poznania podejmował: fenomenologiczną analizę deskrypcyjną, 
dyskusję ze sceptycyzmem oraz obronę możliwości wiedzy koniecznej 



400

dotyczącej świata. Jego teorię poznania określa się mianem 
fundacjonalistycznej, maksymalistycznej i realistycznej. W metafizyce 
argumentuje za pochodnością świata od bytu absolutnego, osobowego, 
nieskończonego, wszechwiedzącego, wszechmocnego i nieskończenie 
dobrego; za odrębnością substancjalną człowieka w stosunku do innych 
bytów, w tym za niematerialnością najważniejszych działań umysłu ludzkiego 
oraz za istnieniem wolnej woli. Tezy te skłaniają go do uznania, że sens życia 
ludzkiego wykracza poza istnienie w świecie materialnym w takiej formie,  
w jakiej go teraz znamy. W stosunku do swego stanowiska filozoficznego 
używa określenia: „tomizm egzystencjalny w niektórych sprawach 
fenomenologizujący”. W estetyce podlega wpływowi fenomenologii  
w wydaniu Ingardena, a szczególnie – aksjologii fenomenologicznej. Jest 
autorem takich prac jak: Wstęp do filozofii (5 wydań); Elementy filozofii; 
Wprowadzenie do metafizyki; O metodzie teorii poznania; Propedeutyka 
estetyki (2 wydania); Zagadnienie punktu wyjścia w filozofii. Teorie relacji: 
filozoficzne i logiczna; Studia i szkice filozoficzne (3 tomy).

Bartłomiej Uzar – student Uniwersytetu Kardynała Stefana Wyszyńskiego  
w Warszawie. Zainteresowania naukowe oscylują między metafizyką i logiką, 
zwłaszcza w kontekście scholastycznym, neoscholastycznym i analitycznym.
Nr ORCID: 0000-0002-2240-1310

Katarzyna Werkowicz – mgr fizjoterapii i filozofii. Absolwentka studiów 
licencjackich i magisterskich na Akademii Wychowania Fizycznego oraz na 
Uniwersytecie Kardynała Stefana Wyszyńskiego w Warszawie. W jej 
dorobku, znajdują się prace naukowe z obszaru medycyny i filozofii. 
Analizowała takie problemy jak: wstyd w relacji lekarz – pacjent oraz 
antropologia zawarta w polskim Kodeksie Etyki Lekarskiej.

Bartosz Zalewski – dr, adiunkt adiunkt w Katedrze Doktryn Polityczno- 
-Prawnych i Prawa Rzymskiego na Wydziale Prawa i Administracji 
Uniwersytetu Marii Cure-Skłodowskiej w Lublinie.  Pracę doktorską 
pt. „Humanitas” w ustawodawstwie Konstantyna Wielkiego obronił  
z wyróżnieniem 2020 roku. Jest członkiem Naukowego Towarzystwa 
Tomistycznego oraz Polskiego Towarzystwa Historii Prawa. Jego 
zainteresowania naukowe dotyczą wpływu chrześcijaństwa na prawo 
rzymskie w okresie późnoantycznym, rzymskiego prawa karnego i jego 
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recepcji w Europie średniowiecznej oraz wczesnonowożytnej, myśli 
polityczno-prawnej św. Tomasza z Akwinu. 
Nr ORCID: 0000-0001-7508-354X

Michał Zembrzuski – dr hab., profesor uczelniany w Katedrze Historii 
Filozofii Wydziału Filozofii Chrześcijańskiej Uniwersytetu Kardynała Stefana 
Wyszyńskiego. Pełni funkcję Zastępcy Przewodniczącego Naukowego 
Towarzystwa Tomistycznego. Jest dyrektorem serii wydawniczej „Biblioteka 
Rocznika Tomistycznego”. Interesuje się problematyką epistemologiczną  
w starożytności i średniowieczu, a szczególnie problematyką pamięci i teorią 
intelektu możnościowego i czynnego. Jest współredaktorem książek w serii 
„Opera Philosophorum Medii Aevii”. W jej ramach w 2012 opublikował 
autorską monografię zatytułowaną: Tomasz z Akwinu. Komentarz „O pamięci 
i przypominaniu”. W 2019 roku wydał monografię pt. Filozofia intelektu. 
Tomasza z Akwinu koncepcja intelektu możnościowego i czynnego. Jest 
autorem przekładów: Tomasz z Akwinu, Komentarz do De hebdomadibus 
Boecjusza, (Warszawa 2021) oraz Tomasz z Akwinu, Kwestia o substancjach 
duchowych, (Warszawa 2023).
Nr ORCID: 0000-0003-4647-479X




